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Abstract: Political use of religion is a common feae in Indian
subcontinent from the very time of the advent oktAryans. They
used religion as a political weapon and their seedshbecome
like a Banyan tree. And that's why still today, Banglkesh,
Pakistan and India all are suffering due to religio based
politics. It is considered as the most importanteelent of
communalism. But in Bangladesh communalism was not &eu
in ancient period. During the last phase of the Bsh period and
more especially in Pakistan period, religion becanttee most
powerful weapon for the ruling class. The birth of Milim
League and the technical transformation of Congretenderness
towards Hindus during British period were based on igbn.
The Pakistani rulers tried to use religion as theahdmaiden of
oppression. So, being aware of the devastating faicthe use of
religion in politics, the then Awami League had take decision
considering a very sensitive issue whether religioased politics
should be banned or not. The present article emphas the main
issues of the roots of the political usage of rétig in Bangladesh
and its implications in the social phenomenon.

Keywords: Religion, Politics, Political Use atligion,
secularism, Communalism.

l. INTRODUCTION

There are two fold relationships between religiomd a
politics. One is religion based politics and théeot is
political use of religion. Both forms are persidtein
Bangladesh politics. It was not an overnight matteat
religion and politics were interlined together. iB&n has
always been used as one of the strongest maideheof
political parties for achieving their goals. Thisaper
attempts to explore the political use of religion i
Bangladesh. More specifically, this is an attengptshow
how Islam is being used as a political weapon enghlitics
of Bangladesh. In this concern, the first four dlsaof the

But this aspect has two connotations. From onetbidecan
be seen positively where the religion based palitictivists
use religious teachings for the betterment of hutpastate
and religion itself. On the other side a group eple claim
that they run their politics on the basis of raigibut in
reality their activities are against religion andntanity.
They spread their own explanation of religion aimaist
superstitions take over facts. They use religion tlas
handmaiden of oppression.( Hag:2013, p.180) If the
destructive activities of religion can be kept asidhen
religion based politics can be continued whereyiefi and
religious party plays a vital role in the promotiohhuman
rights. Professor Abul Kashem Fazlul Haq remarkéere
is no possibility of misuse of religion based pottif the
destructive activities are excluded and if the path
scientific politics is widened’.(Haq: 2013, p.180)

Religion based politics is not uncommon in thestern
world. Even in Germany, the Christian Democratict &
running the government. In England, the QueendsHhbad
of the Anglican Church. In this case, couples afidh are
important. Is it possible for any political party keep aside
the negative aspects of religions? Is it possiblenaintain
the scientific path of politics for everyone? Whil wnsure
the scientific model where different countries haliféerent
cultural contexts? In today’s world or more spesifiy in
today’s Bangladesh, principal problem is not thigien
based politics. Abul Kashem Fazlul Haq remarks that
political use of religion or abuse of religion inljtics is the
fundamental cause of the discourse between religioh
politics in Bangladesh.( Haq:2013, p.181)

In the history of human civilization there are Hgrany
misdeeds which had not been taken place in the rame

history of Bangladesh since 1971 will be criticallyrgjigion. It is said that India was divided becao$danatic

examined.

Il METHODOLOGY

The article has been prepared with the assistahdbe

secondary data including several bodies of texis by

analyzing the several regulations/Articles of Badgish

constitution. The political use of Religion has bemalyzed
in this article in the light of different scholarthorological

perspective. In order to prepare this article,data has also
been collected from several archives and acadeotiks

M. ORIGIN AND HISTORY

Religion based politics means a political procedwere
people try to establish the ideals and laws ofgieti in
society and state.
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Muslims. But it is partially true. Anisuzzaman depgi it

differently illustrating that the emergence of Ra&n and
India as separate states was a chronological ooés
political history of India. (Anisuzzaman: 2015, $-24)

It was religion that played the key role iropaganda
culture against each other. Even Maududi, the feuraf
Jamat e Islami, opposed the new state Pakistarsklé 1o
call Jinnah as ‘Kafir e Ajom’ and Pakistan as ‘Niigtan’
or ‘insane’. (Anisuzzaman, ‘Daharmarastra,
Dharmanirapeksata o Rastraddharma’. 1993, p. 17.)

It was only political motive of Maududi for whicherdidn’t
hesitate to describe a land insane. Even he wasmsible

for the communal riots of India during 1940s. (Dida
Islam, ‘Political Use of Religion in Bangladesh’20) The
process is being continued still today by his dedeats. He
welcomed the brutality of Pakistan Army on the mass
people of Bangladesh during our liberation wakvdis none
other than political cause that directed him to kvan
behalf of them in the name of religion.
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V. SECULARISM V COMMUNALISM

Bangladesh became an Independent state in 1971 aafte

nine months bloody war. The country has its lorgdrical
roots or political identity from 6th century AD expally
during the time king of king Sasanka or Pala peribde
first constitution of Bangladesh came into scenenvthe
Gana Parisada passed the Constitution Bill on Ninezm,
1972 and afterwards, it was enforced from Deceniler
1972 on the first victory day of Bangladesh.

According to Clause 1, Article 8 of the congiiin the
principles of The People’s Republic of Bangladesh be
Democracy, Socialism, Secularism and
nationalism( Bangladesh Constitution:2011, p.4)
Article 12 explains secularism as follows: The pifte of
secularism shall be realized by the elimination of
a. Communalism in all its forms.

b. The granting by the state of political status
favour of any religion.

C. The abuse of religion for political purposes.

d.
persons practicing a particular
Constitution: 2011, p.4)

The constitution of Bangladesh has guaranteedréeziém
of religion to all the citizens of the state. As eovision
Article 28, the state shall not discriminate agtiasy
citizen on the ground of religion, race, cast, seylace of
birth. .( Bangladesh Constitution:2011, p.8)

Article 41(1) mandates; “subject to any law, pabdirder
and morality.”

a.
propagate any religion.
b.
the right to establish, maintain and manage it&gimls
institutions.(Bangladesh Constitution:2011, p.12)

Article 41(2) further provides that no person atfieg any
educational institution shall be required to reeeigligious
instructions, or to keep part in or to attend amligious
ceremony or worship, if that instruction ceremony
worship relates to a religion other
(Bangladesh Constitution: 2011, p.12)

religionBangladesh

So, Bangladesh is a secular state where the sec

constitution has guaranteed the freedom of religmrits
every citizen. The constitution of 1972 banned gieh
based politics in order to ensure the freedom lofedibious
faith  and to establish secularism in a
basis(Anisuzzaman, Secularism and Communalisr@015,
p.56)

This was a tough challenge for the government als

Because by taking this decision, the governmentthdight
against the propaganda of these parties. Thesiepavere
always alert to take all

religion based political parties were against oilvetation
War. The Collaborators were from these sorts oftipal
parties who participated in genocide, rape, firinghbery
and many other types of war crimes. The leaderthede
parties who were involved in war crimes and manyhem
fled to Pakistan and Middle Ea$tdq:2013,p.182)
Jamat-e-Islami, Nejam-e -Islami, Pakistan Deratc

Party and Muslim League lost the rights to engage |

Benga||

Any discrimination against or persecution o

Every citizen has the right to profess, practice

Every religious community or denomination has

than his own

firm

sorts of privileges by sthi
propaganda. Another important issue was that maximu

politics. There is a misconception that these fparties
were banned due to their basis on religion. Bugaat they
were banned because they had direct participation i
genocide, rape, firing, robbery and many other sypewar
crimes.(Haq:2013, p.)

Surely they tried to use Islam for their own bénefhe
conspirators tried to circular that the governméntan
atheist government and people will lose their sgho
practice their own religions respectively. But Babhgndhu
Sheikh Mujibur Rahman clearly identified what secigm

is in his parliament speech. The speech is asvisllo
“Secularism doesn’t mean faithlessness, muchd#sssm.

t is meant to ensure the right of each and evéizen of
the country to practice his/her religion. We dowant to
ban the practice of religion by enacting laws, sball we
ever. The Muslims will continue to practice thedigion,
jJio one can prevent them. And the Hindus will cargirio
practice theirs, no one can stop them. And so thié
Buddhists and the Christians. The only thing thatwon't
fallow is the use of religion as a political weap¥ve have
seen for the last 25 years how grievous vices Hikangs,
persecutions and rapes are committed in the name of
religion in Bangladesh. Religion is indeed a veagcrsd
thing, and this must not be used for political gaibet me
reassure you that it (adoption of secularism) has n
curtailed people’s religious rights. | have onlyaaiged for
each and every citizen of the country to practicghlr
religion out of his own free will.”&Anu Mahmud:2011, pp.
44-64.)

Bangbandhu initiated the recitation from the HoBligious
Texts; the Quaran, the Bhagabat Geeta, the Bilble, t
Tripitak in radio and television. Madrasa educatiwas

patronized and Islamic foundation was establisbespbtead
the teachings of Islam. Bangabandhu joined themisla
Summit at Lahore in February, 1974 and two monder |

he joined the foreign ministers conference heldealdah for
the establishment of Islamic Development Ba@i Riaz:
O2013, p.54-55)

These steps were taken to make people understetd t
Secularism has no confrontation with Islam and the
religions. Sometimes critics identify these measwagainst
l{ e underline spirit of secularism. Dr. Ahmed Shari
described it as “Pseudo secularisfi®hmed Sharif: 2004,
pp.148-155.)
After the fall of Awami League when Bangabandhuihe
Mujibur Rahman was brutally assassinated, the éutnfr
secularism became uncertain. Since the killers of
Eangabandhu were pro-Pakistani who wanted to make
angladesh a Pakistani model Islamic state. After
Bangabandhu, khandakar Mostag became the presidtbnt
the help of the killers of Bangabandhu such as nfaashid,
Major Farugq, Mohiuddin and others. He declared
Bangladesh as an Islamic Republic.
After some consecutive coups in 1975, Ziaur Rahman
became the president and made tfleafnendment of the
constitution by eliminating the term “secularism’hda
introducing the complete faith in Allah. Bangladewsas
formally declared to be a Muslim state with Islas the
official religion. (O’ Connell:2001, p.181Being the head of
the state Ziaur Rahman made some amendments theough
proclamation (Second Proclamation Order no. 1, IAPBi
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1977). The amendment changed the article no. 6hef tb. He eliminated the secular features from the cartiiit.

original constitution and replaced our nationalifyom
“Bengalee” to “Bangladeshi{Ali Riaz, p. 57)

. A change in the preamble was also made. The temn

“historic struggle for national liberation” was placed by
“historic war for national independencdAli Riaz, p. 57)
Article 8 was changed where secularism was repldnged
“absolute trust and faith in the almighty Allah”caa new
clause (1A) was inserted to emphasize that “absdhutst
and faith in the almighty Allah” should be “the asf all
actions.”(Ali Riaz, p.58)

Above the preamble “Bismilla hir rahmanir Rahim'asv
inserted to portrait the constitution as an
constitution. Article 12 which depicts Secularismasw
omitted.

By the political party ordinance of 1977, Ziaur Ran
allowed religion based politic§Haq, p.182) By this step,
the Jamat-i-Islami and the Muslim League were hadke
political scenario of Bangladesh after a long

approval of religion based politics in Bangladeghe
country became a breeding place for religious aiohg.
Though the ordinance was issued in 1977, the bateime

Islamic

time
underground struggled. So, from the very day of the

He tried to portrait himself as a devotee of Iskanthe

people of Bangladesh.

He tried to keep a good relation with Pakistan aitt

the Middle Eastern countries.

d. To keep aside Bangladesh Awami League,
consciously used Islamists to portrait Awami Leagae
an atheist party. He knew that people of Bangladesh
pious and it was so easy to circulate this kinduofior
rather than other things.

e. To grab the political power, he used religion. Heited

the imam of Mecca and Mohammad Ali, a world

famous heavy weight champion and declared them as
the hero’'s of Islam. Even in the state controlled

Television and Radio, the identified collaborators

started to preach religion. As a result the Musliofis

Bangladesh started to think Ziaur Rahman as anradmi

of Islam. In his cabinet, there were identified

collaborators like Shah Aziz and Maolana Mannan who
took part in the genocide during our liberation war

Another war criminal Absus Sobur khan elected as MP

from 3 seats of Khulna and he was buried at the

Parliament court yard. All these things were the

he

the Jamat-e-Islam and the Muslim League was being examples of political use of religiofAli Riaz, p.58)

prepared from the late 1975.In 1976, the then Depinief
Law Administrator, Air Vice Martial M. G. Tawab atided
a religious gathering organised by the Jamat-eviisighich

After the assassination of President Ziaur Rahrhussain
Muhammad Ershad became the president of Banglatiesh.
was one step ahead of Ziaur Rahman in portrayingsdif

slogans was to transform Bangladesh an Islamice.stas a great devotee of Islam. During his time, hderthe &

Although this gathering had little significance dhe
political arena of Bangladesh but the point is tdten all
kind of political activities were banned they werganizing
political programs in disguis€Ali Riaz, p. 58) In 1977, the
government appointed a Syllabi Committee which aled
Islam as a’' code of conduct of life’.

amendment of the constitution. This amendment nhslden
as state religion. And with this amendment, religlmsed
politics was institutionalized. During 1980s, pickitl use of
religion got new velocity. The president himself it
identify himself as a patron of Islam. He frequgrtttended
the religious programs throughout the counfAli Riaz, p.

The government also established the Madrasa Hdocat62)

Board in 1978 and the Madrasa students got theroppty
to enter into the universities. The government toad a
new ministry called ‘Ministry of Religious Affairsand
declared the birthday of the prophet Muhammad (plash
holiday. (Ali Riaz, p. 59)

By the Political Parties Regulations (1976), on@nred
political parties got privileged to practice palal programs
at a limited scale. In the meantime, president ZRahman
arranged a
Bangladesh Nationalist Party in 1978 and in theegan
Presidential election in 1979, he was elected gesgiby a
huge manipulation(Ali Riaz, p.61)

In this election, the Islamists political partie®re united
under the banner IDL; Islamic Democratic League clhi
got 20 seats and contested in 265 sgdik.Riaz, p.60)
President Zia cunningly used religion in politiete tried to
set up Islamist political parties as a part to ddfe
Bangladesh Awami Leagué-aq, p. 178)

By this sort of act, he tried to inform the piousople of
Bangladesh that he is a pious Muslim. And in orter
ensure the vote in the election and to make hisepaalid.
He tried to establish a good relationship with dnghodox
political parties in order to strengthen his power.

In late 1982, he declared that Islam would be thgement
of new social system and a perfect place of Islamnlevbe
given in the constitution. In 1983, he wished tokma

referendum where he won and formddhngladesh as Islamic state which he mentionecc@son

for his lifelong struggles.

Amena Mohsin writes: ‘February 21, which stands as
the very epitome of secular Bengali nationalisms \gaven
an Islamic twist by Ershad. In early 1983 he dexdathat
the drawing of “Alpana” (painted designs) on therises
of the Shaheed Minar was an un-Islamic practicesinaaild
be substituted with recitations from the Holy Quran
Referring to the significance of February 21 helated:
“This time the movement is for the establishmentaof

Dr. Zeenat Huda argued that President Zia necesditalslamic state."This stand negated the very spirithe day,

Islam for his invented nationalism. It was alsodevit that

as it symbolized the struggle of Bengalis to fighe

president Zia formulated a new nationalism namekdegemony of West Pakistanis in the name of Islahe T

Bangladeshi nationalism instead of Bengalee naligma
which emphasis more on Bengalee-Muslim identitheat
than an identity for all(Zeenat Huda:2008, p.144-153)
Few crucial aspects of Zia regime can be mentioned.
a. He re-established once banned political parties.

policy could not be implemented due to strong ofijmrs
from the entire Bengali community, which cherishes
Bengali heritage as much as its religious beliBfg it did
suggest the course that the polity was about te. tRkshad
based his policy of Islamization on two planks: figsque-
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centered society, and (2) Islam as the state oaliyi
(Amena Mohsin:1984, p. 476)

khushi hobe Allagpllah will be pleased with you if you
vote for scale).[Ali Riaz,p.64)

In 1988, the 8 amendment bill was passed and Islamit was really heinous that Jamat-I-Islami used skl

was made ‘state religion’. This had created a grepact on
the secular spirit of Bangladesh. Because Bangtades
born as a secular state and secularism was oneedbur
principles of the ¥ constitution of BangladeslfAli Riaz,
p.62) To keep a state religion implied that other relig are
second class.

This constitutional change created a minority caRrpy
among the non-Muslims.The main reason of Ershdutitm
this change was is to portrait himself as a devofdslam.
He knew that the people of Bangladesh are piousGoul
fearing. Majority people are Muslims. So if he abshtisfy
them, his power might be permanent. President Brakad
to visit many Pirs (religious priests having manijldwers)
and majars (grave yards of saintly peopl8)i Riaz,p.62)

He used to patronize religious gatherings and sams he
attended there. All these things of President Efshare
parts of his show off character. With the circudatiof his
religious activities, he wanted to keep people eadidm
knowing his corruption. But interestingly, Presiti&rshad
couldn’t grab the support of Islamic political past Even
Jamat-I-Islami didn’'t support President Ershad.héitgh
making of Islam as state religion was a clever gashe
Ershad, yet the Islamic political parties identifithe move
as ‘hypocritical move’ to resist a genuine
movement(Ali Riaz,p.62) It was more interesting when the
Awami League, the BNP and the Leftists called &estr
against the amendment, Jamat-i-Islami didn’t jbiere.

That was ambivalent character of Jamat-i-Islang@cd&ise
firstly they didn't support the move of Ershad hhey
didn’'t protest against it. But surprisingly whenegident

indulgence like the middle age churches. They tisagh to
the religious people and used to sell that indutgetelling
them that would guarantee Heaven in afterlife. he t
General election of 1991, BNP got the pluralityniamber
of seats and formed the government.

But Jamat-i-Islam got 17 seats which was a congtastt
for secularism. This was the sign of gaining nelovity of
orthodox politics in Bangladesh again. But in 1@%&ction,
they got just 3 seats. They were back in politesd much
stronger in 2001 election when BNP made alliancéh wi
Jama- i-Islam and they got 17 seats. This yearedlyr
significant in terms of the rise of Islamic militaim a more
strong way.

The reasons were numerous but the main two reaseres
the direct torture of the BNP Jamat men on the nties
across the country. And the other reason was therist
attack 9/11 by Al Quaida in USA. BNP understoodt tha
the religion based political parties are gainingudarity at
least a minimum level, BNP men became more radical
identifying Awami League as against Islam. At theme
time two from Jamat, Motiur Rahman Nizami and Ali
Ahsan Mujahid were made ministers who were idesdifi
war criminals. This heinous act was criticized Hyet

IslamidBengali people. It was the use of Islamic sentinmih by

BNP and Jamat | Islami.

In this election, National Islamic allied Front,até by
Bangladesh Jatiya Party and comprised with somgiagl
based political parties got 14 seats. Jamat-l nisla
Bangladesh got 17 seats. So, this election préavadBNP
had to depend on Orthodox political parties forngointo

Ershad was busy in making a good relation with ththe chair. In the meantime, after 2001, jamat-I-Islam,

orthodox political parties, the upsurge against hjrew
stronger. This movement was led by the Bangladesami
League and the Bangladesh Nationalist Party. Thagena
joint movement with some orthodox religion basedtitigal

parties like Jamat-i-Islami who were prohibitedpi@ctice
politics in independent Bangladesh earlier.
president Ershad had to step down from his thromkthe
path of democracy was opened.

Khelafat majlish, Islamic Shariah Movement and othe
parties continued their organizational work in grde
establish religion based politics in a firm badis.2006,
progressive Awami League made 14 party alliance
comprising Khelafat-e Majlish, a complete radicethodox

In 199(@arty. It was in order to show that they were ngaiast

Islam and the ongoing propaganda against them alses. f
In the election manifesto, Awami League declareat they

New era of democracy was opened through the generabuld not enforce any law which might contradictQaran

election of 1991. This election is also a vivid exde of the
political use of religious symbols and icons. Astpaf
strategy to gain popular support, the Awami Leaghe,
BNP, the Jamat-I-Islami and the others started $e u
religion in their campaign.

and Hadith, the tradition of the last prophet déts, i.e.
Hazrat Muhammad (pbuh(Election Menifesto:2008)
V. THE FUTURE OF SECULARISM IN
BANGLADESH

The main election campaign of BNP was if BanglhdesThus the history of Bangladesh has seen the abuse of

Awami League would be elected,
“Bismilla hir rahmanir Rahim” from the constitution.
Sheikh Hasina dismissed that claim and said thatsid no
quarrel with‘Bismillah’. The slogans of the political parties,
along with the posters were so interesting. Thgastoof the
BNP men was’La ilaha lllallah, Dhaner sishe bismillah
(‘There is no God save Allah, vote for paddy shemafing
God the merciful’).The activists of the Awami Le&gused
to chant:“La ilaha lllallah, noukar malikm tui Allah{
‘There is no God save Allah, the boat belongs ta#®).The
slogan of the Jamat-I-Islami supports wate dile pallay,

they would remov?eligion for the sake of politics. Political pasi identified

one another either as atheist or fundamentaligt eo other
tittes which are directly related to religious sewnt. Each
and every political party has used religion just gab
political power, not from the live toward religiorNow the
main question comes how this use of religion iritjsl can
harm secularism in Bangladegkccording to the secularism
of Bangladesh, religion cannot be used as a palliti@apon
and any particular religion will not enjoy spedialor. All
the religions will enjoy equal rights and in orderestablish
a religious harmony, every religion will be encayed.
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Religion will be treated as a personal affair iast®f state 3.
affair.(Didarul Islam, 2014)

But after 1975, the basic spirit of secularismas 4.
corrupted. Firstly the principle of ‘secularism’ svamitted
from the constitution. Secondly Islam was establistas
State religion. And finally secularism was re-bfithed in
the constitution keeping Islam as state religiohe 15" 6.
amendment established secularism. But considerireg t
religious sentiment and the propaganda against,tieen -
ruling Awami League didn't eliminate Islam as state
religion. 8.

As the concept of state religion is contramfgtto o
secularism and Mujibism also, yet the main conceas
become to grab the vote of pious people of Bangladwsy
using the religious sentiment. When the term staligion
is applied, the followers of other religions feeifdrior.
Because to identify a particular religion as stegéigion
means to identify other religions second class.t @uthe

parties forget it easily. So, to use religion inlifcs has 11,

become a common and fashionable practice for thitcab
parties. From the above analysis, it is very mudtent that

religion has an intensive root in the politics dri§jladesh. 13

No party will try to speak against it. Day by dajpe

influence of religion in Bangladesh politics is ieasing. 1#

The rise of Hefajot-e-Islam is a vivid examp{@li Riaz,
How did We Arrive Herep. 57 JThat can accelerate the rise
of fundamentalism in Bangladesh. It is true thab@adesh
is in threat in this regard.

VI. CONCLUSION

Religion seems to be one of the most importantinigiv
factors in the political discourse of Bangladeshe political
culture of Bangladesh has so far been dominatedhby
religious propaganda. Although after Independencar W
Bangladesh started its journey by comprising sesmaas
one of the main fundamental principles, but theitary
rulers after defying the principles included radigias the
most strongest principles of Bangladesh, whichtehed the
secularist character of Bangladesh. The constituifol971
Bangladesh included secularism as one of the main
principles among her four fundamental principlest Bis
change after the military rulers included Islamtlas state
religion. This not only shattered her secularfsracter but
also gave rise of fundamentalist ethos in Bangladése
rise of newly emerging fundamentalists Islamic grous
alarming as they were threatening the long traalité co-
existence and co-operation among the differengicels
communities in Bangladesh. The culture of secuiarisat
had been dominated Bengal’s history, culture aadition
for long time has been threatened by political agéslam

in Bangladesh. Bangladesh needs to be more vigitafatce
the issue and took enough measures so Bangladesid wo
go back to her original principles of secularidgmttwould
check the rise of religious militancy and would atee new
environment of secularism in Bangladesh.

REFERENCE

1. Anisuzzaman, ‘Daharmarastra, Dharmanirapeksatastrarlslharma’,
Abu M. Delowar, ed., ‘Bangladesher Rajnitite Dharmo
Dharmanirapeksata’ (Dhaka: Prerana Publication83)19

2. Anisuzzaman, Communalism and Secularism, BPL, Dh2(®5.

10.

12.

ISSN: 2394-0913, Volume-2 Issue-4, April 2016

Hag, Abul Quashem Fazlul, ‘Dharmabhittik RajneetiRajneetite
Dharmer Opobyabohar’ in Haq, Abul Quashem FazBést Essays,
Kathaprakash Publications, 2013.

Constitution of the People’s Republic of BangladeBlangladesh
Government Press, Dhaka, 2011.

Election Menifesto, Bangladesh Awami League, 200&flable
athttps://kanakbarman.wordpress.com/2008/12/1%fefemanifesto-
of-bangladesh-awami-league-2008/) last retrievedchia2, 20016.
Islam, K.N., ‘State, Religion and Culture: ModergeAin Ahmed, E.
U & Rashid, H. O. eds., Politics and Culture, Badgish Asiatic
Society, Dhaka,2007.

Islam, Didarul, ‘Political Use of Religion in Baraglesh’, The Daily
Sun, January 29, 2014.

Mahmud, Anu, Bangabandhu in Gana Parisada and aPuit,
National Publication, Dhaka, 2011.

O’ Connell, Joseph T., “The Bengali Muslim and tistate:
Secularism or Humanityfor Bangladesh?” in Ahmedfilriin. Ed.,
Understanding the Bengali Muslims, UPL, Dhaka, 2001

Mohsin, Amena A., ‘Religion, Politics and Securitthe Case of
Bangladesh’ in Journal of Journal of Asia-Pacifen@r for Religious
Studies, 1984, available at
http://apcss.org/Publications/Edited%20VolumestiRelisRadicalis
m/PagesfromReligiousRadicalismandSecurityinSouth@s20.pdf
last retrieved March 10, 2016.

Riaz, Ali, How did We Arrive Here, Prothoma Pullions, Dhaka ,
2015.

Riaz, Ali, Inconvenient Truths about Bangladeshities| Prothoma
Publications, Dhaka, 2012.

Sharif, Ahmed, Humanism and Secularism, SandesHicatibns,
Dhaka, 2004

Wahid, Zeenat Huda, The Problem of Middle Class ldatonalism
in Bangladesh, Provati Publications, Dhaka, 2008.

Published By:
Blue Eyes Intelligence Engineeri
& Sciences Publication Pvt. Ltd.




